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ABSTRACT

This study is focusing on the Criteria of hadith Textual Criticism
among Scholars of hadith; all the criteria stated by hadith scholars
have been reviewed, but the present study mentions only the criteria
that are stable and with the agreed upon criteria, %lvmg examples.
Starting from the time of the Companions until the contemporary
scholars. The most important of these criteria are:
e Rejecting a hadith based on an explicit contradiction with the
decisive meaning of the Qur’an.
e Rejecting a hadith on the basis of contradicting the well-
established and authentic Sunnah.
e Rejecting a hadith based on Linguistic criticism.
e Rejecting a hadith on the basis of contradicting sound reason
and opposing logical proofs.
Keywords: Hadith Textual Criticism -Scholars of Hadith.
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Introduction:

The science of Hadith textual criticism is a highly critical
subject that has its peculiar rules and criteria covered in the books
of Hadith scholars. No one can or should practice Hadith textual
criticism without mastering these rules. As Hadith textual criticism
i1s very important, early and latter Hadith scholars, and even the
modern ones, have attempted to identify and collect these criteria.
Speaking about how to identify the weak Hadith, al-Khatib al-
Baghdadr said: All Ahadith are of three types: those Ahadith known
to be authentic, those known to be unauthentic, and the third type is
the Ahadith for which there is no way to decisively put them under
the first or second categories

Ibn al-Salah followed him in stating some of these criteria.
Then, al-Jawraqani' wrote his book Al-Abatil wa al-Manakir wa al-
Sihah wa al-Mashahir. This book focused on the aspects of
criticism in Hadith sciences ecither for the Hadith texts or Hadith
chains of transmission. In this book, al-Jawragani reviewed the
criteria for judging the authenticity of the text of the Hadith. Ibn al-
Jawz1" depended on this book when writing his 4I-Mawdii ‘at to the
extent that scholars said, “He quoted the book Al-Abatil in his
book.” Imam al-Dhahabi said about al- Jawragani, “He wrote a
book on fabricated Ahadith, and it is this book that Abi al-Faraj Ibn
al-Jawzi relied on when authoring his book Al-Mawdii ‘at.” 1bn al-
Qayyim"then wrote his book Al-Manar al-Munif fi al-Sahith wa al-
Da if in which he abridged Ibn al-Jawzi’s Al-Mawdii ‘at in a good
manner, and laid down general rules and criteria for Hadith textual
criticism.

. All the criteria stated by Hadith scholars have been
reviewed, but the present study mentions only the criteria that are
stable, beginning first with the agreed upon criteria, then the
disputed ones with giving examples. This Section will elaborate on
the criteria of Hadith textual criticism among scholars of Hadith,
starting from the time of the Companions until the contemporary
scholars.

First Criterion
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Rejecting a Hadith based on an explicit contradiction
with the decisive meaning of the Qur’an
This criterion to reject a Hadith when it clearly contradicts

the Qur’an in a way that cannot be compromised. It means to judge

the Sunnah in light of the Qur’an, not to negate the Sunnah. If,
however, there i1s a Hadith that completely contradicts the Qur’an

and there is no way to understand this contradiction or reach a

compromise, then this contradiction is considered a defect

weakening the Hadith. The Qur’an is a dominant standard for judge

a Hadith in terms of authenticity and weakness.” The reason here is

that the Qur’an is Qat 7 (definite) as it is reported by rawatur, while

the sunnah is speculative. It is true that the Sunnah is definite in
general, but as for every single Hadith it is not as such. What is
definite is given precedence over what is indefinite.

The agreement among upon this criterion:

Scholars of Hadith agreed to reject a Hadith when its text
contradicts the clear meaning of the Qur’an. Imam al-Tahawi" said,
“It is not permissible to accept a Hadith whose meaning is rejected
by the Qur’an.”" Ibn Al-Qayyim considered this criterion as a
measure to know the fabricated Hadith. He said, “[ These measures]
include: contradicting the explicit meaning of the Qur’an.”"" Al-
Khatib al-Baghdadi stated that one of the signs of weakness of a
Hadith is “to be rejected by the Qur’an of the Mutawatir Sunnah.””

In addition, Ibn Kathir® said in ‘Ulim al-Hadith “A
fabricated Hadith is identified through many means including: the
improper Arabic style, its invalid meaning, or containing an explicit
contradiction with the Qur’an and well-established Sunnah.”™ Al-
Hafiz Ibn Hajar’™" said: “Among the indicators of fabrication in
Hadith are: to be contrary to reason in an unreconcilable way, to be
rejected by sense and experience, contrary to the explicit meaning
of the Qur’an and Mutawatir Sunnah, or the definitive jma“
(consensus of opinions). If there is a contradiction that may be
reconciled, then it is not included in this rule.”"

Examples of Hadith contradicting the Qur’an
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‘Urwah Ibn al-Zubayr rejected the Hadith reported about the
rock that it is “the lowest throne of Allah.”"

“Urwah rejected this Hadith because it contradicts the explicit
meaning of the Qur‘an. Itis reported that when ‘Urwah heard this
Hadith, he said, “Glory be to Allah Who says, ‘His Throne extends
over the heavens and the earth.””™ and this Hadith makes this rock
His lowest throne!”

Other examples of this criterion include Ibn al-Qayyim’s
rejection of some Ahadith as they indicate that the world span is
seven thousand years, and similar statements."'

The reason for rejecting such Ahadith as Ibn al-Qayyim said
Is contradicting the explicit meaning of the Qur’an. He said, “This
Is very blatant lie. Had it been true, then everyone will know that
we now have 251 years till the Day of Judgment, while Allah says,
‘They ask you [Prophet] about the Hour, ‘When will it happen?’
Say, ‘My Lord alone has knowledge of it.”" Allah Also says,
‘Only Allah has the knowledge of the Hour,” "

Thus, it can be concluded that scholars of Hadith agreed on
rejecting a Hadith which includes a clear contradiction with the
Qur’an in a way that cannot be reconciled. People of knowledge
agree that the authentic Sunnah cannot contradict the Qur’an. Thus,
this is an agreed upon criterion in Hadith textual criticism.

Second Criterion

Rejecting a Hadith on the basis of contradicting the well-

established and authentic Sunnah:

As the source of the is one, then it cannot contain
contradictions. The Sunnah is a form of revelation from Allah Who
says about the Prophet (PBUH), “He does not speak from his own
desire. It 1s nothing less than a revelation that is sent to him” (Al-
Najm: 3-4). Thus, when there isa Hadith that explicitly contradicts
the established or Mutawatir Sunnah without any possibility of
reconciliation, then it should be rejected.

The agreement among scholars on the validity of this criterion:
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Scholars of Hadith consider the contradiction between a
given Hadith and the well-established Sunnah of the Prophet
(PBUH) as a proof for the weakness of this Hadith. However, to
avoid rejecting a Hadith based on merely personal understanding
that the Hadith contradict reasoning, the Hadith at hand should be
reviewed in the light of the Qur’an and the collections of Sunnah.
There is no way to give precedence for a Hadith over another
except with this way. Al-Khatib al-Baghdadi said, “The way to
know the ‘lllah (hidden defect) of a Hadith is to collect all its
chains of narration, study the status of each narrator, and study their
abilities in memorization and their accuracy.””

It goes without saying that the rulings of Shari‘ah come from
one source, and this is why scholars emphasize that it is not
possible to have two authentic Ahadith with the same level of
authenticity, but they are contradictory to each other, that is, one of
them negates what the other approves.™ It is possible to have two
Ahadith that apparently seem contradictory to one another. This
may be a superficial contradiction, a real one. This is why Imam Ibn
Khuzaymah (d. 311AH) said, “I do not know that there are two
Ahadith with authentic chains of transmission from the Prophet
(PBUH) and they are contradicted. He who have such Ahadith, let
him show them for me in order to reconcile between them.” "
Examples of this criterion:

Imam al-Nawawi Rejected the Hadith reported on the
authority of Abu Umamah al-Bahili in which the Messenger of
Allah (PBUH) said, “When one of your brothers dies and you bury
him in his grave, let one of you stand by his grave and say, ‘Oh, son
of so and so [by his mother’s name], for the dead person will hear
him without answering. then let the man say, ‘Oh, son of so and so,
and the dead will sit down.” Then let him say, ‘Oh, son of so and so.
the dead will say, ‘May Allah have mercy on you tell me what
should I do,” but you cannot hear it.” Let the man then say,
‘Mention [the faith] that you departed from life with: the testimony
that there is no God but Allah and that Muhammad is his servant
and Messenger (PBUH) and that you are satisfied with Allah as
your Lord, with Islam as your religion, and with Muhammad
(PBUH) as your Prophet, and with the Qur’an as your leader. Then
both Munkar and Nakir go away and say to one another, ‘Let’s go.
Why should we stand with someone who has been given his
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argument?’ They [the Companions™] said, ‘O Messenger of Allah,
what if the name of his mother is unknown? the Prophet replied,
‘Call his with the name of his mother Eve: Oh, son of Eve.””*"
Some people claim that a person on the Day of Judgement will be
called with the name of his mother, taking the above Hadith as
evidence.

This Hadith is weak with according to the consensus of
opinions of scholars of Hadith. Al-Haythami said, “It is graded as
weak by: Ibn al-Salah, al-Nawawi, Ibn al-Qayyim, al-Hafiz Ibn
Hajar and others.”™™"

Ibn al-Qayyim rejected this Hadith saying, “As for calling on
people by the names of their fathers not mothers, this is the correct
view as indicated by the authentic Sunnah, and stated by Imams
such as al-Bukhart and others. Al-Bukhari said in his Al-Sahih: A
Chapter on ‘People will be called with the names of their fathers,
not mothers.” Al-Bukhari recorded the Hadith of Ibn Umar in which
the Prophet (PBUH) said, “When Allah will gather together, on the
Day of Judgment, all the earlier and later generations of mankind, a
flag will be raised (to mark off) every person guilty of breach of
faith, and it will be announced that this is the perfidy of so and so,
son of so [their fathers’ names].””™ Thus, to say that people will be
called on the Day of Resurrection with the names of their mothers is
a mistake contradicting the established sunnah.”™' This also
contradicts the saying of the Prophet (PBUH) that “On the Day of
Resurrection you will be called by your names and by your fathers’
names, so give yourselves good names.” ™" There are those who
have rated this Hadith as authentic supporting their view by the
saying of Allah “On the__DaP/ when We summon each community,
along with its leader V"™

Thus, this criterion is significant in judging a Hadith as when
comparing the Hadith to the Qur'an and the well-established
Sunnah, the Hadith may be accepted or rejected.

Third Criterion
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Rejecting a Hadith based on Linguistic criticism

Scholars of Hadith relied on the linguistic criticism of the
wordings of the Hadith as a measure through which they can
identify the validity of the Hadith. This also implies the case when
the Hadith includes improper Arabic style as this is considered a
means to realize the weakness of a Hadith. Language represents a
basis for judging the Hadith because the speech of Prophet (PBUH)
represents the most eloquent style that an Arab could give. Abii
Hurayrah narrated that the Prophet (PBUH) said, “I have been
given words which are concise but comprehensive in meaning.””*
Thus, it is not possible that the Prophet (PBU) say a Hadith
containing a grammatical mistake.

The agreement among Hadith scholar on the validity of this
criterion:

Ibn al-Mubarak said, “If you hear a Hadith from me, show it
to the scholars of Arabic language, then judge it.” It is reported that
whenever Ibn Rahawiayh doubted a word, he would say: Is so and
so here? What about this word?””**

Abtu Hatim Sahl Ibn Muhammad al-Sijistani said, “‘Affan
used to come to al-Akhfash and scholars of Arabic language to
analyze it grammatically before. Al-Akhfash told him, ‘Adhere to
this Aba Hatim.”*"

Also, al-Asma‘T heard Shu‘bah reporting a Hadith saying,
“They hear the bell of the birds of paradise.” He Pronounced the
word Jaras (the Arabic word for bell) as Jarash. Al- Asma‘1
commented, “It is Jaras. Shu‘bah said, “Accept it from him for He
is more knowledgeable on this than us.”*"

Examples of rejecting a Hadith based on Linguistic criticism:

Ibn Taymiyyah rejected a Hadith reported on the authority of
Ibn ‘Abbas that the Prophet (PBUH) said, “I am the young man, son
of the young am and brother of the young man.”

He said, “His saying, ‘I am the young man” means the young man
of Arabs. ‘Son of the young man’ refers to Prophet Ibrahim as
Allah says, ‘We heard a youth called Ibrahim talking about
them.”™" His saying, ‘brother of young man’ refers to ‘Ali, as
stated in the Hadith of Jibril on the day of the battle of Badr, ‘There
IS no )g(\)/(\éord but the Zulfigar, and there is no young man but
‘Ali.”

(V.71,N.(2),2022)
-278 -



------ International Journal of Educational and Psychological Sciences-----

The reason for rejecting this Hadith as Ibn Taymiyyah
mentioned is, “This Hadith is one of the fabricated Ahadith as
agreed upon among scholars of Hadith. The fabrication is proven
from means other than its chain of transmission. These ways
include: The words fata (young man) as used in the Qur‘an, sunnah
and the language of Arabs is not a word used for praising or even
defaming. It is just a neutral description like shab (youth) and kahl
(old man). Actually, the Qur’an described Ibrahim that he is a fata,
but it was reporting the speech of the disbelievers, and they did not
mean to praise him.”"'

Thus, this criterion adopts linguistic criticism as a means to
reject a Hadith when it contradicts the correct style of Arabic
language. For example, Abii Muhammad °‘Abd Allah Ibn
Muhammad al-Bafi, a Shafi‘ite scholar, heard Abi al-Qasim al-
Dariki, one of the Imams of Shafi‘ites, saying, “When the crime
azafat (is proven), then there is no intercession.” He asked scholar
of Arabic Grammar “Ibn Jinni” about the word, “azafat” but he did
not know it. He then asked al-Mu‘afa Ibn Zakariyya who answered,
“It is Arrafat” meaning it is proven.” " This proves the value of
this criterion in judging a Hadith.

Fourth Criterion

Rejecting a Hadith on the basis of contradicting sound

reason and opposing logical proofs

This means to reject a Hadith when it explicitly contradicts
sound reason and there is no way of reconciliation in a proper way.
Sound Reason cannot oppose the authentic text, as both reason and
revelation are two means for one purpose, namely, coming close to
Allah, and the means of the same purpose cannot conflict with one
another. """
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The agreement among scholars on this criterion:

Ibn Taymiyyah said:
There is no doubt that some people may perceive with their
minds what others cannot, even if they cannot explain what
they perceived to others. However, what is perceived by the
pure reason cannot be contradicted by the Shariah at all. The
authentic revelation can never negate the pure reason. | have
contemplated most of what people argue about on this point
and discovered that the statements that contradict the
authentic revelation are clearly illogical, or even negated by
the reason itself, which proves conformity between reason
and revelation. | have reviewed this on the fundamental
issues of theology, issues of creed, issue of prophethood, etc.
and found that all issues realized by pure reason do not
contradict the revelation. If there is contradiction with the
revelation, then it is either fabricated or very weak in its
indication, and thus it cannot be considered as evidence. ™

An example of this criterion: is Ibn al-Jawz1’s rejection of the
Hadith reported in the authority of Abii Hurairah that he said, “The
Prophet (PBUH) was asked, ‘O Messenger of Allah, from which
did Allah come?’ He replied, “From a passing water, neither from
the land, nor from heaven. He created horses and caused them to
run, and from their sweet, he created himself.””

Ibn al-Jawzi said, “This Hadith is undoubtedly fabricated,
and it could not be fabricated by a Muslim. Moreover, it is one of
the worst fabrlcated Ahadith, as it is impossible for the Creator to
create himself.”™"

The reason for rejecting this Hadith is as Ibn al-Jawzi
explained, “We have criticized the narrators of this Hadith to state
that they are fabricator. However, such Hadith requires no
consideration of its narrators, because if an impossible statement is
reported from the trustworthy narrators, it should be rejected,
considering that they committed a mistake. Do you not see that if a
group of trustworthy persons gathered and said that a camel passed
through the eye of a needle, their truthfulness will not be effective
here because what they said is impossible. Every Hadith you find
contradicting the sound reason or oppose basic prmmples then
consider it as fabricated.”™"
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Allah created reason and made it the basis of responsibility.
Ibn Taymiyyah said, “We know that Messengers do not speak about
details of reason, but what goes in line with reason. Thus, they do
not tell somethlng that the reason negates, but what the reason
cannot reach.” Therefore, this criterion has a great significance
because a Hadith may be reported by a trustworthy narrator but it
explicitly contradicts intellect in a way that cannot be reconciled,
and thus it should be rejected as Ibn al-Jawzi said, “Be aware that
this book “Al-Mawdu ‘at” may contain Ahadith that are undoubtedly
fabricated, but it is not clear who is the fabricator. It is possible also
to find a Hadith all its narrators are trustworthy, but the Hadith is
fabricated. ..and this is very critical point.”"
Criterion Five

Rejecting a Hadith by comparing it to established

historical facts which are definitely proven

This means to refer to authentic and well-established
historical facts as a criterion to reject a Hadith when it explicitly
contradicts these facts.
The agreement of scholars of Hadith upon this criterion

Scholars of Hadith relied on historical facts and proven
incidents as a criterion to reject Ahadith as it is clear in many of the
works on Hadith criticism.
Examples of this criterion

Ibn al-Qayyim said, “In some areas where the Sunnah has
faded and the number of Sunni scholars became little, a group of
people fabricated a book which states that the Prophet (PBUH)
dropped the Jizyah from the Jews of Khybar with the testimonies
from ‘Ali Ibn Abi Talib, Sa‘'d Ibn Mu‘az, and a group of the
Companions. Thus, some people who are not knowledgeable about
the Sunnah of the Prophet (PBUH) though it is authentic until this
book was offered to Shaykh al Islam Ibn Taymiyyah to act
according to it, but he spat on it.”"
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Ibn Taymiyyah supported his view with ten proofs including:

- The book includes the testimony of Sa‘d who had died
before Khyber.

- The book tells that the Prophet (PBUH) waived Jizyah,
while at the time of Khybar Jizyah has not been legislated
yet. It was legislated in the year of Tabiik, i.e., three years
after Khybar.

- The book states that the Prophet (PBUH) exempted them
from sukhra (high taxes) while at the time of the Prophet
(PBUH) there were no such taxes.” "

It can be said that this is one of the most important objectives
of Hadith textual criticism is to reveal fabrication, and this proves
the importance of comparing Ahadith to the authentic historical
facts.

Criterion Six

Rejecting a Hadith for contradicting Shari'ah principles

and general rules

This means to review the Hadith in the light if major
principles of Islam and its basic rules. This is one of the agreed
upon standards among scholars. If it happens that a Hadith
contradicts these principles, it will be considered unauthentic. What
a marvelous statement that, “When you find a Hadith contradicting
logic, the Revelation, or the fundamentals of the Shari‘ah, then be
sure that it is a fabricated Hadith.”""

Ibn al-Jawzi said, “When you find a Hadith not mentioned in
the major collections of Hadith such as Al-Muwatta’, Musnad
Ahmad, the two Sahihs of al-Bukhari and Muslim, Sunan Abi
Dawid. etc. then examine it; if there is something close to it from
among the authentic Ahadith in these collections, then this supports
it; if, however, you doubted it because it contradicts the
fundamentals [of Islam] then check the reliability of its narrators in
the light of our book Al-Du ‘afa’ wa al-Matrikin.™"™
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Examples of this criterion:

Ibn al-Jawzi rejected the Hadith reported on the authority of
Abl Hurayrah that “Paradise will not be accessed by an
illegitimate child.”™ X Ibn al-Jawzi commented, “There are some
Ahadith reported in this meaning all of which are inauthentic.”

The reason for rejecting this Hadith, as Ibn al-JawzI states, is
its contradiction with the saying of Allah “No soul will bear the
burden of another.” (Al-An‘am: 164) Thus, the Hadith contradicts a
great principle, namely justice.

However, Ibn al-Qayyim mentioned in Al-Manar al-Munif
that, “If this narration is authentic, then it is contrary to the general
rules of Islam, because in that case, this child will not be deprived
of Paradise because of his parents, but because this impure action
does not produce often a pure child. If, however this child came to
be good person, he will enter Paradise.” :

Criterion Seven

Rejecting a Hadith based on comparing narrations with

each other

This measure means to compare various narrations of the
same Hadith to state to find our if there 1s any mistake. Ibn Hajar
said, “The way to be sure that a Hadith is free from ‘lllahs (hidden
defects) is to gather its various chains of transmission. If its
narrators agree, then it is authentic, but if they differ, the ‘lllah may
appear.”” Imam ‘Ali Ibn al-Madini said, “If the various chains of
transmission of the same Hadith are not collected, then its mistakes
will not be revealed.”™

An example of this criterion is the Hadith reported on the
authority of Abii Hurayrah that the Prophet (PBUH) said, “No
retaliation 1s payable for a wound caused by a dumb animal, for an
accident in a well or a mine.” One narration of this Hadith adds, “or
for a human.” Imam al-Daruqutni criticized this narration saying,
“This report is narrated through Sufyan Ibn Husayn. However,
other narrators who are more trustworthy did not report this
addition. This this addition is a mistake.”

Thus, through this criterion, the different narrations of a
given Hadith are compared to one another. If there is no difference
in the text of the Hadith, then it is judged as free from hidden
defects."
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Criterion Eight

Rejecting a Hadith for contradicting common sense

When one hears a Hadith that contradicts human common
sense, one fells that it cannot be a speech of the Prophet (PBUH).
Scholars have considered common sense as a measure to review the
Hadith in its light, and if the Hadith contradicts common sense, it
can be rejected. This does not mean that everything the Prophet tells
should be materialistic that could be perceived by sense. Rather, it
means that it should not be contradicting our common sense.

The agreement among scholars upon this criterion

Ibn al-Qayyim and other scholars of Hadith listed this
criterion as a measure when practicing Hadith textual criticism. Ibn
al-Qayyim said, “[these measures include] general rules through
which the Hadith is identified as fabricated without studying its
chain of transmission, such as contradicting the common sense”."
Examples of this criterion

Ibn al-Qayyim rejected a Hadith reported in the authority of
Abtu Hurairah that the Prophet (PBUH) said, “The most dishonest
of people are the dyers and the goldsmiths.” The reason for
rejecting this Hadith is the common sense and practice which reject
this Hadith as holders of many other professions may lie much
more.” Ibn Al-Qayyim refuted the claims of those who attempted to
reconcile the meaning of this Hadith in a way that proves its
authenticity."'

Thus, this criterion is very important as it highlights the
significance of textual criticism in light of common sense and
reality, and they are indicative measures.

Criterion Nine

Rejecting a Hadith by consulting the collections of Hadith

This criterion means to search for a given Hadith in the
collections of Sunnah. If it is lacking, then this is a n indication that
the Hadith is fabricated after the end of the era of documentation of
the Sunnah. Al-"Ala’1 reported a statement by Fakhr al-Din al-Razi
that, “If a Hadith is reported at a time after the documentation of the
Sunnah, but it is not recorded in the collections of Sunnah or
memorized by scholars of Hadith, then it is a fabricated Hadith.
However, during the time of the Companions, it was possible to
have a Hadith known by some Companions while others have no
knowledge of it.”™"
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Imam Ibn al-Jawzi said in his book, “When you find a Hadith
contradicting logic, the Revelation, or the fundamentals of the
Shari‘ah, then be sure that it is a fabricated Hadith.” Al-Suyifi said,
“Contradicting fundamentals of the Shari'ah” means to be
contradicting the well-established evidence stated in the major
collections of Hadith.”
The agreement among scholars upon this criterion

Scholars of Hadith agreed upon the validity of this criterion.
After the documentation of Hadith int he first centuries, the latter
scholars began to reject any Hadith not mentioned in the Hadith
collections. The above-mentioned statement of Ibn al-Jawzi proves
this attitude. Also, Al-Suyutt said, “Practicing Jarh in the early
centuries of Islam was acceptable because Hadith was received
from narrates not from books. Thus, it was a necessity. However,
now the documented works of Sunnah are the basis to rely upon.
So, if someone reports a Hadith not mentioned in the collections1 it
should be rejected even if narrator is the most pious person”."
Imam Ibn al-Salah has a significant statement in this regard, as he
said, “It has become impossible in this time to solely depend on
chains of transmission, because in every chain of transmission we
find some narrators depending on their writings.

In that case, the conditions of the authentic Hadith including
attentive memory and accuracy are not found. Thus, to identify the
authentic and good narrations, one should rely in what the Imams of
Hadith stated in their well-known books that are free from alteration
because of their prevalence.”™

Scholars then came to the conclude that there many Ahadith
that are rated as unauthentic based on this criterion. ‘Umar Ibn Badr
al-Mawsili (d. 622 AH) wrote his book Al-Mughni ‘an al-Hifz wa
al-Kitab fi ma lamm Yasihh Shay'un fi al-Bab. Al-Hasan Ibn
Muhammad al-Saghani (d. 650 AH) made a list in his book A/-
Mawdu ‘at the topics on which there are no authentic Ahadith. In
addition, Ibn Qayyim al-Jawziyyah (d. 750 AH) wrote his famous
book Al-Manar al-Munif fi al-Sahih wa al-Da‘7f in which he
mentioned these topics.
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Examples of this criterion

An example of this criterion is, as Ibn Taymiyyah said, the
report that the Prophet (PBUH) said, “Adopt the Attributes of
Allah, surely my Lord’s Way is perfect justice.”

The reason for rejecting this Hadith is that it is not recorded
in any of the well-known books among Muslims, nor is reported by
Muslim scholars. Though many people say it, it has no origin, that
Is, it is not reported from the Prophet (PBUH) even through a
fabricated chain of transmission. Is it possible to ask someone to
adopt the Attributes of Allah? This is possible in most of the
Attributes of Allah. However, in some other Attributes, this is not
possible or even not permissible, such as the case of the Attribute of
Allah’s Omnipotence.

Hadith scholars did their utmost efforts in receiving,
reporting, memorizing, recording, documenting the Hadith of the
Prophet (PBUH) in the first five centuries of Islamic history.
Therefore, it was almost impossible to have an authentic Hadith
reported by a generation after generation and then it was not
recorded by Hadith scholars in their writings.

Criterion Ten

Rejecting a Hadith by reviewing it in the light of Iljma“

(consensus of opinion)

Scholars of Hadith considered the jma‘ depending on the
Qur’an and Sunnah as a criterion through which a Hadith may be
rejected if it contradicts this /jma ‘, because the Ijma ‘ of the Ummah
cannot be contrary to the Sunnah of the Prophet (PBUH).

The agreement among scholars of Hadith upon this criterion

Many scholars stated that one of the conditions of the
authentic Hadith is not to contradict the jma . Al-Shirazi (d. 476
AH) said, “...To have a Hadith contradicting the /jma " is a reason
to consider it either abrogated or fabricated, because a Hadith
cannot be authentic while the whole Ummah agree to something
against it.”™
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Examples of this criterion

Imam Ibn Taymiyyah rejected the Hadith that tells, “He who
performs the pilgrimage and does not visit me, has shunned me.”™

The reason for rejecting this Hadith is, as Ibn Taymiyyah
said, “No one among scholars of Hadith has reported it. It is a
fabricated Hadith and its meaning contradicts the /jma ‘, as shunning
the Prophet (PBUH) is a heinous sin or even an act of disbelief. The
Prophet (PBUH) must be more beloved to us than our families and
properties as he (PBUH) said, ‘None of you believes till I am dearer
to him than his father, his child, and all mankind.*">"*"

Ibn Taymiyyah added, “As for “visiting him (PBUH)”, it is
not obligatory by the agreement of Muslims. Moreover, there is not
such command in the Qur’an and Sunnah. The command in the
Qur’an and Sunnah is to send prayers of peace and blessings for
him and his Household and Companions.”™"

Thus, the criterion of rejecting a Hadith for contradicting the
Ilima“ has been adopted by scholars of Hadith when practicing
textual criticism.
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